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. t introduce you to a new school. The school I am going O d h 
h What would you know, an ow would You of Abra am. l f Ab h . 'f you were in the schoo o ra am? How did know 1t, 1 l k' h' 

Ab h m know things? We are oo 1ng at t 1s question by ra a d . ?" W , . king "What is a secular e ucat1on. e re starting there 
::cau~e the vast majority of students in the United States 
get a secular education from K through 12. Most children 
go to public school. When you graduate from there, you 
might go to a community college or go to university. It is 
a numbers question. The vast majority of students are 
getting a secular education. And the idea behind a secu­
lar education is that there are many opinions about topics 
like religion and these must be treated neutrally. And in 
fact, we had big wars in the West between these religious 
groups. They cannot get their act together. They cannot 
agree on things. And so, the last thing we want to let them 
do is to be in charge of anything because then what they 
have shown is that they just go after each other when they 
are at the helm. 

The Origin of Religion 
. n Wh t . 1· . d f' relig10 a is re 1g1on? The most basic way to e ine 's is a th • . person s e set of beliefs used to give meaning to a n· . . f that a experiences. These beliefs are the basic belle 5 utY, 

swer the foundational questions about knowledge, r~;g 10 
and value. We find religion characteristically coill ed bY exp · . l erforin • ress1on as an attempt to organize ntua s P . b\eS5 
Pri ts ceive es to protect from natural evils and to re 
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in_gs of health and prosperity Such . . 

with the journey of the 1 .h a religion is concerned 

h 
sou t rough th 1·, f 

c ange and into high . . e 11 e o matter and 

even equality with Go~r i,~~:ua~ realms after death and 

set as the enemies of r j. . i e t e materialists are often 

ical materialism meets :~gio~, y~u ~an see that philosoph­

gion. They have basic beli:f:r~:e;~a/n ~he defini~ion ofreli­

lives Althou h h 
O give meaning to their 

. g t ey deny the existence of the individual 

soul, they. usually have rituals they believe will decrease 

~atural evil. They believe in the journey of life itself from 

simple organism to complex and intelligent animals flying 

between the galaxies. 

This definition of religion shows a remarkable sim­

ilarity between the religions of the world. They agree 

on a great deal about this life and the next. The world 

arose from chaos - pictured as the sea; gods emerged and 

shaped the world of humanity; an evil deity inflicts the 

world with natural evils; the changeableness of bodily ex­

istence makes humans look for more in the afterlife and 

as a way to conquer death; and the soul must behave in 

prescribed ways to have a beneficial journey after death. 

Their differences are about the particulars of the soul's 

journey. We find this story in Babylon, we find it taught 

by Krishna to Arjuna, we find it in Greece and taught by 

Plato in the last chapters of his Republic or in the Phaedo, 

by the Egyptians in their Book of the Dead, by Buddha in 

his Four Noble Truths, the heroes must all descend to the 

underworld (Orpheus, Bacchus/Dionysius, Odysseus, Ae­

neas), and we can go on. The Hopi teach of the four worlds 

through which humanity has traveled and of the journey 

of the soul after death. They teach the rituals needed for 

the rain to guarantee food and success. When these reli­

gions mention a high god, this god is not involved in the 

world, is either impersonal or barely personal, does not 

r~le except through lesser ~pirits, and is not concerned 

with human conduct. We w11l often find that ·t . h . 

· h · d l 1S t e evil 

deity t at impose death on the world and h . 

ties that help humanity find enlight t e good de1-
enment and overcome 
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a 
esis 3, which is the inverse 

his to Gen of 
th ( corn pare t 

dea ry). h·ngs were often guarded by th thatsto . 5 teac 1 . h e 
These relig1ou hat they had been given t em through 
. sts who taught t in mystic trances. The uninitiated 

pne . h daernons d d A " 1· contact wit l so much as was nee e . re igious" ed. 
were given on Y h re the uninitiated are gradually taught 

· ·s one w e h' · 11 d" ucanon 1 . f the religion. T 1s 1s ca e revealed re}i 
the mysteries ~twas not an object of general knowledg. 
. " because 1 . . l b . e gion . 1 evelation by a sp1ntua e1ng to the priest 

but of specia r h'l h · h · 
h best known to p 1 osop ers 1s t e priestess 

Perhaps t e d A 11 
l h. through whom the go po o spoke to Socra-

at De P i, l h l " . l tes' student. When "natura t eo ogy 1s appea ed to in the 
works of a Plato or Aristotle, the content is a Demiurge or 
unmoved mover uncensored with humans and co-eternal 
with the material world and human soul. Both of those 
philosophers were keen to discover the mysteries of Egypt 
and Babylon. We will call this the religion of Babylon, and 
it is what is taught in the humanities department of the 
School of Babylon. 

Thus, religion is a matter of opinions, and there are lots 
of opinions. When we are engaged in education, we want 
knowledge. We want to know things. And so, the division 
between public education and then private education is 
that difference between knowledge on the one hand ao<l 
opinions on the other hand. And that really shapes the waY 
people think about reason and faith. The motto for :,~~ 
General Revelation Institute is "by faith we understand1 t I 
reference to Hebrews 11. Faith and understanding are :e ; 
separ~te things. They are defined together. And in fac~ ith, 
very ftrst thing that we learn in Hebrews 11 is that by auth 

d ·s a tr 
we un erstand that God created the world. That 1 what : 
from general revelation. But if you were to ask people.,well 
they think about reason and faith, they would s~'/, ab001 , 
they'r d'ff d theY re tlla1 

. e 1 erent, maybe even opposed, an things 
different parts of life. Faith is when you belie~e you pa~ 
yo_u know aren't true. It's like wishful thinking, prove· 
faith· s . u can 

in anta Claus. But Rea;on is thmgs yo ....J 



The idea is that the hard sciences m th 
' a emar 

of that is Reason. And the idea is, of cour h Ics, and all 

J
·ects in public education are matters of ske, t at those sub-

. nowledge h 
we use reason. Private education is about . . w ere 

&, • h . h. h opinions wher 
they have 1a1t 1n t 1ngs t at are unprovabl Th'' . e 

d · · f e. 1s 1s the 
way that e ucat1on 1s ramed in our cultur N 

· t dd "Ch · t· ,, e. ow, what 
does 1t mean o a ris 1an to that one sol t· 1 . Ch . t· & u ion. How 
does having a ris 1an pro1essor affect math? T 

h . h · wo plus 
two is four. T at 1s t e case for both the athei t h 

d h Ch 
. . s mat e-

matician an t e rist1an mathematician. Adding "Chris-
tian" usually means you are developing a kind of a cultu 
around the education. Still, it doesn't affect the educati;~ 
content in these classes, like physics and math, that are 
about knowledge. 

Secular Education 

A secular education is about general revelation. I am a 
professor at a secular university, Arizona State Universi­
ty. I teach philosophy and religious studies. I also teach at 
Phoenix Seminary, a private religious institution, where I 
teach philosophical theology. So I am coming into this lec­
ture with both backgrounds, although really as a secular 
professor because that is where I have spent my career. 
And I want to challenge the assumptions we have just 
developed. A secular education is about the study of this 
world. That is what secular means: this world. And every­
body can study this world, which is why it is called general 
revelation and why coming to conclusions is not shaped 
by if you are a Christian or not a Christian it is shaped by 
the use of your mind to use reason and form arguments. 
And anybody can do that. However, what I am going to say 
is the problem is not secular education. The problem is we 
have not had enough secular education. I will repeat it: We 
need more secular education. 

Why do I say that? We need more study of general rev­
elation. In fact, we have not been doing it at all at the basic 
level, and that is the problem. It is as if we have been only 
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studying a very small part of the content of secular 
tion, and we have ignored the vast majority of gener:~~ca. 
elation. If we were truly to throw ourselves into the stuev~ 
of general revelation, we would get the kind of edu . dy 

. . h I . cation 
Abraham had. This is w y am going to write about th 
School of Abraham. e 

The study of this worl_d would mean the study of God' 
revelation. That revelation (General Revelation) i 1 s 
and full. God makes himself known through his~~: 
and those are clearly revealed to all persons at all t· , 

1. h '" nnes no matter where you ive on t e 1ace of the earth E ' • very 
one starts equal with respect to general revelation. Now, i~ 
our culture, one of the challenges, one of the things we talk 
about, is privilege and who has privilege, and who d 
not, and how to balance it out. Well, with respect tog::~ 
eral revelation, we are completely equal no matter where 
you live. And in fact, it kind of works the opposite of the 
way our cultural dialogue works about privilege. What I 
mean is the more light you have, the more in trouble you 
are for ignoring it. 

The Knowledge of God 

God is only known as He reveals Himself to us. All of 
God's works of creation and providence reveal His glory. 
Creation is revelation. This is available to all people. Now 
we are going to look at some arguments. Many who work 
in natural theology (the study of general revelation) say 
it_ is b~re and minimal. This view says t~at _you have so:: 
nice hints about who God is but just wait till you are~. 
and you see him. The claim is that it is in the Beatific Vis~: 
that you will get the information you need about ::·nev· 
we only know God as God reveals himself to us: Spirit 

h . d "God is a er ave direct access to the being of Go · 
whom no man has seen or can see." 1 tion and 

God revealed Himself to us in general reve aGod- And 
special revelation. Those are the ways we kJ1oW 
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we are told more specificaJly in John 1 about the Word, the 

Logos, the Logos is what makes God known. This idea that 

you wiIJ die and be ab)e to bypass the Logos and all the 

works of God to get more information is as if you want to 

sidestep the Word of God. No, we know God by the Word, 

and the Word comes to us in both genera) and special rev­

e)ation. Persons pursuing the otherworldly religious ex­

perience have generally ignored the works of God. They 

want some other way to know God. So the challenge of our 

day is: Can you show that God is real? Our highest good is 

knowing God. Our chief end is knowing God. And that's the 

purpose of education. . . . 

Education is teleological, which means goal onented. 

You get an education to do something, to get something. If 

you ask a student why they are getting an education, they 

will say something like, "Well, I want a degree in nursing. 

Why? Well, because I want to get a job. Why? Because I 

want to make money." They are getting education for a 

purpose. So, ultimately, our education is that we want to 

know who God is and how God revealed Himself. We are 

going to take it for granted that this is the purpose, the 

goal, of education. Education can and should direct us to 

our chief end. If your education is not doing that, then you 

are not getting educated. 

We are especially thinking about humanities classes 

right now. Not so much job training classes as much ash~­

manities classes which claim to teach us about the human 

condition. And the human condition requires us to know 

about ou · · 
. r origin and our purpose, and that gets us right 

into these que t' f 
· s ions rom general revelation. Our problem 
Is we are not doin . 
need to h g enough of that kind of education. We 

ave more stud f 
could be d . Y O general revelation, and that 

one either at bl. 
school. 1 am n t . a pu IC school or at a private 

0 making l · h 
education should be ~ _c aim ere about whether all 

of questions you woJ~bhc, only that these are the kinds 

~chooI. The comp} . want to be studied in public high 

1s me · aint I hear f h' 
aningless and pu rom igh schoolers is that it 

rposeless Th k 
· ey now they are just 
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to be out of the way. Have You k 
put there for four Y:~:s schools look like _prisons? The 1~( 
of noticed hoW pu they want is meaning and Pu y rt B t what 1 . rpos locked in. u d of general reve ation. That i e 
And that is the stu. yg in high school. That is whats 'Nha1 
they should be g_ettm Would 

. ·t back to hfe. bring 1 

d my. The School of Babylon TheAca e · 

d f the secular academy is often traced t Our stu YO • • d o Pia. 
I 

, Academy. And it is reporte to us that ov to. p ato s th . ,, er the door of Plato's Academy w~;Th e saying, Let none igno. 
rant of geometry enter ~ere. at was the standard to get 
into university at the time .. You_ had to have some math­
ematical knowledge. We still kind of do that, right? You 
have to have pre-college algebra or something to get . . 1 b in. But Plato is not talking simp Y a out that. He is not talkin 
only about mathematics. What he is talking about is th; 
eternal forms described by geometry, those things which 
are unchanging and without beginning. Geometry directs 
our minds to the unchanging world, which is exemplified, 
he thought, in the heavens. The heavens were made of 
spheres that are perfect and unchanging. And you know, 
he was wrong about that, and he was projecting his own 
philosophy onto the world. 

Plato got this from the Egyptians. You probably think 
of the Egyptians in terms of the pyramids. Those speak to 
the Egyptian desire to have lasting geometrical forms and 

h 1 ks like the make something out of stone that somew at 00 This 
perfect pyramid or triangle. Even those stones de~a~ere· 
world is a world of impermanence and decay an ~eed to 
fore of evil. According to this line of thought, we 1 forms 
leave this world and go to the world of the ~ter;~ato Jaid 
where there is no decay. That is the found_at1oi° an 3pol0· 
as the beginning of the academy. Plato is s•~P ?yion, 
gist for the pagan system found in Egypt ~:b;Ion are ve,.,~ 

The systems coming out of Egypt an~ B byJon- And 
similar in this respect. It is the School O a 
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wi11 contrast it to the School of Abraham, who left the Bab­

ylonian School and transferred to a different school. Many 

Christians have looked to Plato and thought his eternal 

forms sound great and are a step closer to God. Plato's de-

iUrge is not God the Creator. The Demiurge did not give :e material world existence. Plato, just like other pagans, 

taught that the Demiu~ge and th~ m_aterial world_ and the 

human soul - are all without beg1nn1ng. This is what Abra­

ham had to reject. He rejected the Demiurge and the eter­

nality of matter and the soul. Instead, he affirmed God the 

Creator and that both matter and the soul had a beginning. 

Plato taught that knowledge means a perception of 

these eternal forms. You never had that perception in this 

life of matter and decay. Therefore, he reasons, you had it 

in a previous life before you entered the body. That is what 

knowledge is for Plato. In The Republic, Plato teaches that 

your soul is on this journey, which he almost directly bor­

rows from the Babylonians and Egyptians. The character 

Er may have been one of the Zoroasters. They taught what 

happens to your soul when you die and the kinds of things 

it will encounter. All of that is a platonic education. It is the 

Babylonian education. 

The School of Babylon is still with us. This might be a 

surprise because you think education is mostly material­

istic and evolutionary. Yes, but is not evolution just that 

story of the transmigration of life as it goes through many 

permutations? They might deny that you have an immor­

tal soul that does transmigrate but then argue that life it­

self does that. And this world is still just a world of change 

~nd suffering. And that is all the materialist teaches. This 

is what Plato defended. I think that if you had the option 

~etween the two, you would actually pick materialism. 

ou would choose non-existence at death. And that is be­

:use if you have been reincarnating from eternity, which 

noetans suffering life after life after life, and you still have 

reached e 1· h . . 
time? If n ig tenment, do you think you will the next 

out b _Yo~ have been reincarnating from eternity with­

eginning, you will never reach enlightenment. So it 
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t to 
exist. In the reincarnation tnode\ ld b better no 

, wou e i·fe l·fe to 1 · · h you suffer from l . School of Babylon ~it us today. It is we still have this dying the material world and ho a bare view of just stu of mathematics. Many Christia w the forms f f G d' ns 
it relates to A . stotle for proo s or o s existen Scholastic look to dri not conclude with God the Creatce. Proofs o Th . or. But those oeroiurge. ey can give you a vag They can give you arnor who is not involved in the worl:e, distant, mo~al govwe ho designs by being perfect and everyat 0 designer 

• all. r a . 
5 to be like it, but not because of providen thing else st

npv:cial creation. Thus, Aristotle, like Plato 
1
· • tial rule or s b l . ' s logl·st for that Ba y onian or pagan system Hi·s just an apo . . · arguments for "god's" existenc_e a:e consistent with the god of Babylon. They are a re1ection of God the Creator and Genesis 1: 1. 

The same is true for Plotinus. He is a pantheist who teaches that all is one. All is God. You are God. And that is the highest truth. Plotinus rejects God the Creator. And yet you will see Christians who say natural theology is just the study of Plato or Aristotle or Plotinus. And the furthest you can get is that Demiurge or the uncaused cause. And these Christians say after that you need the Bible for more information. They claim these types of thinkers (Plato, Aristotle, Plotinus) are the best you can do in the study of general revelation. So, it is these Christians who created the current public school problem. They created it by ig· noring general revelation and treating it like it is bare a~d minimum instead of seeing the full revelation of God giv· 
· as en to all humans to which we are all accountable. Aqum d said that most people are not smart enough to understand proofs of God's existence. They just have to be told Gow exists. This is a very low view of the human ability to kno God through general revelation. ·th the There has been compromise by Christians wi have School of Babylon. This gives us the problems we an at . . . . h t reason c '. now in education because the idea is t a •s ratio· best get you to Aristotle. The School of Babylon 

1 
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I and only contradicts scripture, not general revelation. 
na h' . h d such Christians say t IS IS w y we nee to rely on faith: 
grace completes nature. The School of Babylon and its 

D miurge or unmoved mover are the best we can expect 
f em reason and general revelation. And so, modernity 
:os been shaped by this false division between reason and 

f;th that is an outgrowth from a failure to understand 
clear general revelation of God the Creator and Ruler. 

The School of Abraham 

What is the School of Abraham? What is the admissions 

process like? We begin !ea~ning of ~braham in Ge~esis 11, 

and then his story begins 1n Genesis 12. And he 1s called 

by God to leave Ur, a Babylonian city. You might say, "that 

is special revelation, God's call to Abraham. I thought we 

were discussing general revelation." We read about Abra­

ham in the Book of Genesis, which is Scripture. ~ut how 

did Abraham know what he knew? Not just what did he 

know. But how did he know it? I wonder if when we think 

of Abraham, we have a real one-dimensional view of what 

he knew and how he knew it. I want to give a full view of 

what he knew and also how he knew it. 

Did Abraham know by a special religious experience? 

He heard a voice telling him to leave Ur of the Chaldees. 

~o y~u belie~e all voices you hear? How would you know 
ho is speaking to you? Presumably, if there are demons, 

tbey wo_uld want to imitate God, and they could deceive 

~obu. hSo JUSt hearing a voice is not the answer about how 
ra am knew. 

is -:heat did Abraham know, and how did he know it? This 
re we begin u d . . 

to contrast •t . n erstanding the School of Abraham 

emy. Abrah 
I 

w~t_h the School of Babylon and Plato's Acad­
oral traditi:m ~d not have the Bible. Perhaps he had an 
the Flood Thnead.off~t Creation, the Fall, Redemption and 
· • 1 1culty · h ' 
ing oral traditi Is t at there were a few compet-
on ons at the tim H 

e to believe? Th 
8 

e. ow would he know which 
· e abylonians had their own account 
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. They had their own exp} e things. d h . anat' of those sam ened. They ha t e1r own des . ton 
0 why the flood haPP d and evil in the world Ab cr1Pti0h~ 

h e is goo 1· . raha ·~ of why t er. f the stories to be ieve. How did h Ill ha which o e 1. s to know . e is true? l\no\v which narrattdvthat Abraham was looking for a c· 
W re tol d . G d ity \Vh e a ·1der or foun er, is o . What is Ose maker and bui m~on word that is used in educ at·founda ?Th'sisaco a Ion . tion. 1 

, ndation, the ASU Foundation. Most ·AS~ h ·ts own iou h' h . h scho as 1 thing like that, w ic is t e economic t ols 
h_ave so~:ir school. We talk about the Founding ;unda. 
tton of t rnment. Abraham understood that Gocta~hers of our gove . A d ls th 

h lays the foundation. roun the time of Ab h e one w o . . . Ab h ra am h e People planting cities. ra am lived in , you av . . one of 
th named Ur Humans were founding cities The em · . · se are ways of life together. yv~y~ of tryi~g to get through suf. 
fering together and minimize the impact of natural eVil, 
Life is harder when we are on our own facing natural eVil. 
If we come together and work together, we can ease our 
discomfort. 

Even.so, we still have to face death. Humans make up 
stories about the soul in the next life. What must we do 
to have a "good" afterlife? This is part of the way Plato 
and others understood evil. Death is not a judgment or 
a call to repent but rather a process in the journey of the 
soul. Abraham knew of those stories. He knew they were 
false. And he is looking for the correct foundation. And ~e has this idea that it is a city founded by God. The other ~it· 
ies will get us where we need to go. At best, they provi~~ some relief from natural evil if we agree to go along wit 
their way of life. . 

A ' bout basic 1oundation provides us with the answers a hat things. It answers questions about how we k~ow, :out 
is real, and what is good. These are the quest10ns / well, authority, rea}ih, and value What are these truths, esuP· th "1

' · . • A d a pr e~ ~re ~ur most basic presuppos1t10n_s._ nis a belief. A position simply is a pre-belief. A supposition that one, pre-supposition is the belief that comes before 
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It is a belief that supports it logically. We are I k. 
. . . oo mg for 

the most basic presuppos1t1ons. That is the bottom. There 

.5 nothing before that. The foundation on which th 
J • f . b .1 u, e rest 

of your behe system 1s u1 t. v_ve are making an analogy 

either to a city or to a construction. Will you want to build 

on a solid structure? You must build on the rock that will 

not move. Truth is immovable. And basic truths are those 

on which alJ el_se in our wo~ld_view builds. So, we are using 

that analogy r1ght from bu1ld1ng the foundation. 

What Abraham Could Know? 

What are the basic things that Abraham knew, and how 

can we know them? He did not have Genesis. Even so, he 

could know that there is a beginning to some things and 

not to other things. He could know that only God is without 

beginning and that God created all else from general reve­

lation. The Babylonians and the Egyptians both wanted to 

find what is without beginning and unchanging. Numbers, 

and the heavens, and the forms, were their answers. They 

wanted to get to the eternal but stopped with these disem­

bodied ideas or the eternal heavens. 

Abraham could know that the sun had a beginning. The 

sun came to represent the unchanging and eternal being 

for the Egyptians and Babylonians. We see Plato speak of 

it this way in his Allegory of the Cave (The Republic, Book 

7). Aristotle said that it is without a beginning. It is almost 

universal that the peoples of the world, at some point, 

worshiped the sun as their God or as an analogy to their 

God. It is interesting that Psalm 19 specifically directs us 

to the sun. The sun had a beginning. A quick way to know 

this is that the sun is finite in size, and it is limited in size. 

And it is giving off heat. And whatever is limited but giv­

ing something off cannot do so forever. And that means it 

will burn out. If it had existed from eternity, it would have 

al~eady burned out. But it has not. Therefore, it has not 

existed from eternity. That is straightforward and simple 

or clear. 
12 



can know, from general revelation, that th 
Anyone not without beginning. What You f' e 8Un 

and s~;:h~;agan sy~tems, including Babylon and ~nd in 
?1anY the origin deities arose out of water. The Or'~t, 15 ~~:~ were a duality of male and female associatedg1~al deiti rth and sky. Thus, you have three of the ~ With the ea . 1our el ts. water, earth, and air. Next, you find them e. 
~en f ·fire as the animating force behind all thin speak. 1
~g 

O 
you have the link to the sun. The fire-wo~!h. And 

t ere early and influential cult in ancient Babyl 1Pers were an . on that 
d loped into what we now call Zoroastrianism Ab eve f d h' b . · ra. ham would have con ronte t is ehef. But how did he 
know it was false? 

Abraham could reason from general revelation that th 
entire Babylonian system was false. He would do this be 
knowing the following: · Y 

1. In the beginning, God (the Clarity of God's ex­
istence) 

2. The rule of God (the Clarity of God's provi-
dence) 

3. The moral law (good and evil) 
4. Sin and natural evil (their purpose and order) 
5. Vicarious atonement (representation in a sac­

rifice) 
6. The kingdom of man and the Kingdom of God 
7. The promise 

Here we are listing what he could have known, autl we 
h w these have other resources to give the arguments to s O 

12 things are true. Please follow up with those (~.g. ;::w­
Arguments ). Abraham could know that someth1ng terial 
nal (without beginning) He could know that them:, that . ld knOvv world had a beginning This means he cou 

1 know . . uld a so what 1s eternal is incorporeal. Abraham co 1 aut he 
th l is rea · n at not everything is material. The sou 1 nor ca . teterna, . l could also know that the human soul 1s no . t rnateria' 'tb ·f G d 1s no 1 ecome God. He could reason that 1 0 
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then God is a spirit. God sees, hears, and kno 
could know that as Creator, God is sover . ws. Abraham 

ation. And Abraham could know that ase1Cgn over the ere-
. h t . d d . reator, God de-

term~nes w a Isbgoo an evll by determining the nature 

of things. So, A raham could know both th . . 
d · t d di • . 1 

at 1t 1s clear 
Go ~xis s, anh, sefcohn y, It is_ c e~r that God rules over the 

creation. Bot o t ese are 1n direct opposi·t· h 
. ion tow at 

was taught by the Babylonians, Egyptians and G k 
. , ree s, as 

well as by their greatest apologists like Plato and Aristotle. 

Third, Abraham would have known about the moral 

law. Abraham would have known what is good and what 

is evil, and the moral law describes how to get to what is 

good. If you want the good, here's what you must do. And 

if you don't do this, you're headed toward evil. There are 

two paths. Life and death, good and evil. And Abraham 

would have known those things. And again, not by quoting 

scripture, but by using reason to understand the nature of 

things. Abraham would have known that the purpose of 

humans is given to them by the Creator. It involves using 

our mind to understand things so we can live out the rest 

of our lives. What we believe to be true affects the rest of 

how we feel and what we do. And so that gets back to the 

chief end of education. The chief end of Abraham's School 

is that we might know God. He would know about the real­

ity of sin because of the unbelief he saw. And that the pur­

pose of evil is to deepen the revelation of the glory of God. 

The Egyptians and the Babylonians deal with it in the way 

I said Plato does, which is this world of change is limited 

and involves fighting over resources. They are describing 

the world after the curse of Genesis three. But before that, 

creation was very good. It didn't have those elements. 

Those were introduced and imposed into the world by 

God, not by demons or the devil or Adam or Eve. God im­

posed sufferings on the world, and much of the School of 

Babylon, is spending its time on how to ease sufferings in 

this life through medicine and other sciences. . . 

So the idea behind much of the Babylonian education is 

just diminishing suffering in life. And I am not suggesting 
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ld not do that, but I am suggesting there is rn we sh~U than to be eased or overcome, which is th ore to suffer:& uffering as a call to stop and think. You h at You heart e ~·ng the most important things in life A ave no1 beends:e ~ the individual level, but it could be ~t t~d that coul ~ a 1 You might be handed over to the dis . ~ cor. poradte feGvoed. as a group. Because you've turned yc1phning ban o d . our b k d That is not due to emons. That 1s not du ac on Gbo. · g imperfect. That is due to the providenti:lto l'llat. ter e1n · 
rule of 

God. h t l Ab aham could know t a natura evil was imp r . osed af ter sin as a call to repent. It is not the inherent punishrnen~ for sin but a call ba~k f~om God_, And Abraham could know that moral evil begins 1n our failure to think through th · b 1· f I b · ese things. It begins 1n un e 1e . t eg1ns with a challeng t the Word of God. "Did God really say?" Abraham w:ul~ know that our first parents failed this test. He would know that their failure affected all the rest of us, both in our be­ing born in sin and being born in a world filled with nat­ural evil. From there, he could know about our need for vicarious atonement. This is the point that takes him right up to redemptive revelation. So far, he has been reasoning from general revelation. But that reasoning takes him to this point: God has both punished us for our sins in the inherent consequence of spiritual death and has called us to repent by imposing natural evil. How will God ~e.both 
just and merciful toward mankind in their sin? This 15 an· swered in special revelation. There he would expect tot:: taught about the vicarious atonement that takes away 
sin of the world. kS to es· Abraham could know that in sin, mankind wo~ 

0 
know tablish a kingdom of darkness. But he could a 

5
n earth· 

k' gdom 0 that God would establish His o~n in God, not ~an: And this kingdom must be established by . g this ki11g b d . · Enterin hafll ecause all men are born dea 1n sin._ Thus, Abra ~e dom of God requires being born again. ·ider is God· pe was looking for a city whose maker and b~~e ume, like had access to some pretty good cities for 
15 ~ 



is around the New York and London of h' d 
· · fi d d h . Is ay. But those 

cities are oun e on t e Babylonian system f~ 1 h 
. . o ia se oods. 

Abraham was a pilgrim and stranger in the Id . 
. wor , not 1n 

the sense that the Babylonians taught - that 1·s .1 . as a p1 grim 
Passing through the material world to some hi' h • • 

. g er spiri-
tual realm - but In the sense of a stranger in this w Id' 

h h 
. or s 

system, w ic IS corrupt and going to fail. He is looking 

ahead to that other City. This is his faith. 

And now get to the promise. Where we find out that 

Abraham is a post-millennial in believing that the whole 

world will come to know God through him, and that all na­

tions of the earth will be blessed through him. Not most of 

them. Not a couple of them. All nations will be blessed by 

God, and Abraham could know that does not happen in his 

lifetime. As the father of the faithful, his faith is grounded 

on this understanding growing from his ability to reason. 

You should have the same education Abraham had. You 

should be able to know points 1 through 7, above. You 

should be able to give those proofs at the College level. 

They are the Elementary level. Perhaps you could be in­

troduced to them in Middle School. At that age, you are 

starting to argue about them. And then High School and 

College, you should be really able to defend these. If you 

were not taught how to reason like Abraham, you were n.ot 

given a sufficient education. You did not have the founda­

tional truths that he had. And so, that lack comes up lat­

er in life around, say, midlife, it comes up as emptiness, 

boredom, and meaninglessness. Life is empty because we 

did not get the foundational truths in place. And that emp­

tiness will call you to begin thinking, and by God's grace 

you will. 

Biblical Atheism 

In the Psalms, we are told of the fool who says, in his 

heart, there is no God. This atheist says that God does not 

see and God does not hear. This is the philosophical de-
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scription of the Babylonian belief syste ., 

what is eternal, without beginning canm. ThecJairnisth 

. 
' not see at 

understand. This has different names in th . or hear 0, 

absolute, being itself, the uncaused cause e: 5Jstern: thi 

one. Why do many Christians believe thes~ a e uhnicy, the 
re t es 

as God the Creator? Abraham must have known th arne 

not the same since he opposed Babylonian idolatry. er are 

The "Biblical atheist" denies the rule of God in th 

world. God's rule is both general and redemptive. In H/ 

brews 11:9, we are told that ''Abraham reasoned that God 

could raise the dead." How did he do this? -He was told 
I 

that through Isaac his descendants would become as nu-

merous as the sand on the shore and that through him, all 

nations would be blessed. But then he was also asked to 

offer Isaac as a burnt offering. He could know that Isaac 

is not the final sacrifice because Isaac himself needs to be 

atoned for. Isaac was born with sin, and this is symbolized 

in circumcision. Abraham would also know that death en· 

tered after sin as a call to repent. When sin is finally re­

moved, death will be removed with the resurrection of the 

dead. Death is not permanent. Abraham could conclude 

that although he was to offer up Isaac as a burnt offering, 

God would raise Isaac from the dead to fulfill His promise. 

We are given this one example of how Abraham could rea­

son, and it points us to much more. 

~he normal Christian analysis of pagan polytheism is 

0 n very superficial. It is not hard to show that there 

are no gods ridin 

f 

mountains B t hg a~ound on clouds or sitting on top o 

· u t at 1 s not th 
1 y. 

~e could call that ,, h . _e essen:e of pagan ido atr • 

Jng how Abraham k:e ys~.cal idolatry, while we are ask· 

How did Abraham c fjw conceptual idolatrv" was false. 

t · 
on ront th· ·J, 

0 idolatry? In additJ 
15 more Philosophical level 

j
tJobned, there was alsoothn eto tithe pagan beliefs alreadv men-

c elng " p 
a empt t · 

J 

s. erhaps these w . o interact With "angel-

emerged from th . ere deified hu 

dants kept e Waters (the Flood) man rulers who 

control by cl I . and Who d 

come a Bod t.o conu . a ITUng the anc,estral se escen-

nue to rule O r u ler had b 

. r pe,-haps th e -

l 7 
ey loo ked t o 

4 



tact demons who promised special insights. The idea 
con . . . f h 
would be that rehgious expenences o t e afterlife would 

then help guide the ~~man souls after death. 

Much of this rehgion revolved around death. They 

could not overcome death. Death had been imposed by 

G d due to sin as a call to stop and repent. Rather than 
0 

ent of unbelief, these idolaters looked to minimize 

rep · t · th · · · 1 
death by viewing It as a s ep In e1r spintua journey to 

becoming gods. Their stories often involved the evil deity 

who imposed death, thus casting God as the villain. We 

have much of this still with us today in how people think of 

death as a transition to a new state or as the opportunity 

to become higher spiritual beings. This view culminates in 

what is called the Beatific Vision, which is where the soul 

sees being-in-itself in a disembodied state after death. In 

the pagan system, this was the highest goal: the union with 

God. 
The School of Babylon teaches that evil is due to the 

limitations of the material world. In their system, the cre­

ation is not very good. It is the source of evil. The enlight­

ened soul must flee this world to the "upper realms" where 

the eternal stars rule. We find this otherworldliness still 

ingrained in Christian thought. Even famous Christian An­

alytic Philosophers teach evil is due to this world or to the 

operation of evil spirits. Natural evil, including death, is 

thought to be just a part of how things are and an inherent 

process of the transmigration of life in the evolutionary 

process. That is the height of Christian philosoph½ which 
mean · h JJ 

h s It as not advanced past the School of Babylon. It 

asdnot yet even entered the School of Abraham let alone 
gra uated. ' 

Transfer Your Education 

. And so, wh . . . . 
t1on does n at I said, 1n the beg1nn1ng was, if an educa-

And that is ;t get you these things, it is not an education. 

come a Chr· r~e for Christian philosophy, also. You can be-

1st•an Ph.D. in philosophy, and you have never 
18 



h t only God is eternal. They h wt a are been asked to s O W ys which the Babylonians c ton. 
F·ve a ' . . an I tent with the 1 blish that 1t 1s clear that Goct ~ so d not esta v exists use. They O • 'thout excuse. 1 ou could even b , 

b \'ef 1S Wl e so that un e 1. . 
0 

mentored by a very famous Ch . at a · tttutio , r1sti Christian ins d he would say, we do not and cannot an 
philosopher, an_ t believe it in the right way. He Ill Prove 
God exists, We l~~on of young Christians to be fide·ay have 
taught a ge~::1 \s due to the activity of demon/;! and 
that na~lrl~e in the school of Babylon while learning' Yl.oku could stl 1 e 
tha~ the beginning, J as~ed what Abraham knew and how 
h knew it? Well, by using reason to understand gene 1 e d' . . b & ra velation. There is no ivision etween iaith and reaso re . n. The faith of Abraham comes out in that he lives as if the 
things he understands are true. And he comes to under­
standing through reasoning. That is why he is the father 
of the faithful. And so, we want to get this foundation in 
place. To grow up in our faith and not stay babies. Can you 
imagine having a city run by babies? They would mostly 
vote for pacifiers. Things that give them give them com· 
fort throughout the sufferings of life. And there are adult 
versions of pacifiers. They just keep voting for pacifiers, 
and they have to get a little more sophisticated than ju~t 
a pie,ce of plastic, but only a little. The Romans called it 
bread and circuses. h 

Mature grown-ups have the foundation in plac~, wh~:t 
means they got this education just like Abraham did. T the 
is the goal of a real secular education. Transfer from to 

Learn School of Babylon to the School of Abraham. d re· 
h k ~e~ s ow how these foundation truths about no f nder· · rfe O U ahty, ~nd th~ good are true. Then live out a 1 forward to 

standing built on that foundation as you look 
the City of God. 
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